
Who Is God and What Is He Like? 
 

  

The Identity of God 
 

 The majority of people in the world believe that there is some kind of Supreme Being who 

in some way is above or beyond the world and somehow is guiding it. This simple 

monotheism—a belief in one God—is sometimes as far as many people go in seeking to 

understand and relate to God. But this is not really enough. If God is the prime reality of our 

existence—and he is—then we need to know as much as we can about 

who he is and how we can have a relationship with him. God himself has 

taken the initiative to tell us his true identity and nature. 

 As we saw above in the chapter on revelation, God acted and spoke so 

specifically in the lives of Abraham and his offspring that God’s identity 

is intimately connected to his relationship with 

them:  the one true God is the God of 

Abraham, Isaac, and Jacob (see Ex. 3:6,15; 

4:5; 1 Ch. 29:18; 2 Ch. 30:6; Mt. 22:32; Acts 

3:13). God’s fullest revelation of himself 

continued progressively through Jacob’s descendants, the people of 

Israel. The climax of God’s special revelation came with the 

incarnation of Jesus Christ, who also was a descendant of king 

David of Israel. The apostle Peter declared, “The God of Abraham, Isaac, and Jacob, the God 

of our fathers, has glorified his servant Jesus” by raising him from the dead (Acts 3:13, 15). 

The same God who revealed himself to Abraham, Moses, and the prophets and people of Israel 

has now revealed himself through Jesus Christ. The God who identifies himself as the God of 

Abraham, Isaac, and Jacob is also the “God and Father of our Lord Jesus Christ” (see 2 Cor. 

1:3; Eph. 1:3; 1 Pet. 1:3). When we think of God, when we speak of God, when we pray to 

God, this is who God is. This, and no other God, is the God who is. 

 The God who has revealed himself as the God of Israel and the God and Father of Jesus 

Christ, has also revealed himself as all of humanity’s creator, sustainer, redeemer, and judge. 

God is a God of relationship, and in these essential relationships, God not only shows and tells 

us who he is, but he also makes known to us who we are in relation to God. 

 

Creator 

 

 The book of Genesis begins with one of the most familiar passages in the whole Bible:  “In 

the beginning God created the heavens 

and the earth” (Gen. 1:1). The phrase, 

“the heavens and the earth,” in Hebrew 

is a way of saying “everything that is.” 

The entire universe owes its existence 

to God, the “maker of heaven and 

earth” (see Ps.115:2; 121:2; 124:8; 

134:3; 146:6). 



 The first two chapters of Genesis also show us a great deal about the way in which God 

has created. First, God creates with and by the power of his “Word” alone. Repeatedly in the 

six creation days of Genesis 1 the refrain occurs, “And God said,  .  .  .  And it was so.” God 

required no assistance and no pre-existing stuff. He effortlessly speaks the universe into 

existence in a way that has come to be called creatio ex nihilo—“creation out of nothing.” The 

immensity of God’s power shines quietly but intensely through the Genesis creation story. 

Second, God created in a progressive and orderly fashion. Both the content and the literary 

structure of Genesis 1 and 2 reveal that God is a God of order, rationality, and even beauty. 

Finally, the first two chapters of Genesis focus on God’s creation of man. The creation account 

from Genesis 1:2 to 1:25 builds progressively to the climax of the creation of man and woman 

in 1: 26-30. Everything that God has done in the six days of creation has been preparing a home 

for the “crown” of his creation—man. In chapter two, there is a flashback which details more 

closely the creation of man and woman in the Garden of Eden. God’s purposes as Creator are 

fulfilled in the making of creatures, in his own image, who can relate to God and to one another 

in love.   

 

Sustainer 

 

 God not only created the universe “in the beginning,” he also has continued to sustain, 

provide for, and guide his creation. Psalm 104 paints a picture of God’s provision for all life 

on our planet:  “He set the earth on its foundations  .  .  .  He makes springs pour water  .  .  . 

They give water to all the beasts of the field  .  .  .  the earth is satisfied by the fruit of his work  

.  .  .  He makes grass grow for the cattle and plants for man to cultivate—bringing forth food 

from the earth” (Ps. 104:5-14).  The psalm praises God for the cycles and regularities of nature 

and declares the creation’s complete dependence on its Creator. As we noted in the discussion 

of general revelation, God also guides and governs the course of human history (see Acts 

17:26-27). It is part of God’s power and wisdom that he can guide human history to the ends 

and goals he desires while at the same time preserving human freewill. God’s sustaining power 

is also individual and deeply personal. In the midst of struggles and harassment, David 

recognizes and relies on God’s protection and provision: “Surely God is my help; the Lord is 

the one who sustains me” (Ps. 54:4; see also Ps. 3:5; 55:22; 18:35; 89:21). 

 The earth endures, life is cared for, history is guided, and we are sustained because of God’s 

faithfulness: “The Lord is good and his love endures forever; his faithfulness continues through 

all generations” (Ps. 100:5). God’s faithfulness upholds the very existence of the universe and 

ensures that God’s eternal purposes will be fulfilled: 
 

 Your word, O Lord, is eternal;  

it stands firm in the heavens. 

 Your faithfulness continues through all generations; 

  you established the earth, and it endures. 

 Your laws endure to this day, 

  for all things serve you. 

      Psalm 119:89-91 

 

 

 

 



Redeemer 

 

 One of the things we learn from both general and special 

revelation is that human beings are desperately flawed. Our    

flaws come not from our Creator and Sustainer, but from our 

fallenness—our own willful disobedience and sin. And 

human history itself reveals both the tragic consequences of 

our sin and evil and our complete inability to rescue ourselves 

from destruction and death. We need a redeemer—one who 

will save us from our sins—and no mere human can do this. 

Lamenting the spiritual darkness and injustice of the human 

condition, the prophet Isaiah declared, 
 

  Truth is nowhere to be found, 

  and whoever shuns evil becomes a prey. 

The Lord looked and was displeased 

that there was no justice. 

He saw that there was no one, 

 he was appalled that there was 

no one to intervene; 

so his own arm worked salvation for him,  

 and his own righteousness sustained him. 

     Isaiah 59:15-16 
 

God alone can be our Redeemer and he accomplishes this through the incarnation of the Son, 

sending Jesus Christ to accomplish our redemption (see Rom. 3:23-26; Eph. 1:7-8; Col. 1:14; 

Heb. 9:11-12). God redeems us because he loves us and desires to be in relationship with us. 

 

Judge 

 

 The prospect of being judged intimidates most of us. We do not like the idea of anyone 

pointing out our errors, faults, or moral flaws. Even the idea 

of God as Judge has become downplayed and unpopular in 

our culture, even in many churches. Yet the very concept we 

all have that certain things are right and other things are 

wrong assumes that there is some objective standard above us 

all. And this objective standard is not just some cultural norm 

or written code, but God himself. 

 Abraham knew God as the “Judge of all the earth” (Gen. 

18:25) and the author of Hebrews reminds us that when we 

approach God we come to the “judge of all men” (Heb. 

12:23). God is our judge because he is our creator and because 

he is holy, which is reflected in his absolute goodness and 

moral purity. We inhabit a moral universe and God is not neutral when it comes to good and 

evil. God wills and desires only the good and he is unalterably opposed to evil. If we embrace 

evil in any way we set ourselves in opposition to God and he holds us accountable for doing 

harm or failing to do good. 



 Yet God is not some cosmic policeman simply lying in wait to ticket us when we go over 

some arbitrary spiritual speed limit. His purpose as Judge is to ensure that all creation—

including and especially humanity—experiences the fulfillment of its God-given destiny (see 

Rom. 8:19-21). Eventually there will be a “new heaven and a new earth” and a new city of 

God within which is only complete peace, love and joy and from which all evil, sin, and 

suffering has been excluded (see Rev. 21, 22). 

  God is our perfect Judge and his judgments are always true and just (see Rev. 16:7), based 

on the standard of his own holiness and his complete knowledge of our actions, thoughts, and 

intentions (see Ps. 139:1-16). The awareness that there is One who knows us so completely 

and judges us according to a standard of holiness that we cannot attain by ourselves can be 

terrifying. Yet it is important to remember that the same God who is our judge is also our 

Sustainer and Redeemer. The apostle Paul recognized that God’s love contains the resolution 

of this seeming paradox: “But God demonstrates his own love for us in this: While we were 

still sinners, Christ died for us” (Rom. 5:8).  The God who judges our sin is also the God who 

provides the sacrifice necessary to redeem us from sin. 

 

The Nature of God 
 

There are unimaginable depths of God’s infinite being that 

we cannot understand. God’s existence is like a vast ocean and 

we are children standing on the shore, able only to gaze at the 

surface of the waters. Nevertheless, God has condescended—

he has stooped down to our level—and chosen to reveal to us 

something of his inner nature and character. The things we can 

know of God fill us with a sense of amazement and wonder 

and enable us to experience a fullness of life that is not 

possible apart from God.  

 

God is the Trinity 

 

  The idea that God has a triune nature—that he is three 

Persons yet one God—is completely distinct to Christianity. 

No other worldview teaches or understands this dimension of 

God’s nature. Some Christians think that, even if the idea is 

not wrong, it is certainly not important for relating to God or 

following Jesus Christ in discipleship. But, as we shall see, 

understanding God as Trinity is not only important but also 

absolutely necessary for knowing God, preserving the 

fullness of the gospel, and growing in grace in Jesus Christ. 

 First, a correct interpretation of Scripture demands that we 

see God as Trinity. The term “trinity” does not occur 

anywhere in the Bible, but the concept does. When we look at the relationship of Jesus Christ 

with God the Father and understand the role and nature of the Holy Spirit, we see the Trinity. 

Jesus was, and is, God in flesh—the incarnation of the eternal Son of God (see John 1:1-14). 

He is God the Son. The Holy Spirit is not a force or a feeling, but a divine Person who can 

counsel, and convict, and guide us into all truth (see John 16:5-15). He is God the Holy Spirit. 

 FATHER 

SON HOLY SPIRIT 



The One whom Jesus calls abba (“papa,” Mt. 14:36) gives his beloved Son to bring us eternal 

life (see Lk. 3:21-22; Jn. 3:15-16) and sends the Holy Spirit to be our Counselor (Jn. 14:16-

17). He is God the Father. When we connect the dots of Scripture’s portrayal of the 

relationships between Father, Son, and Holy Spirit, the picture of God as Trinity is clearly 

seen: One God in three Persons. 

 Second, the message of the gospel that we can be saved and gain eternal life through faith 

in Jesus Christ (see Rom. 5:21-31; Eph. 2:8-9) can only be understood as the work of the triune 

God:  The Son in obedience to the Father came in the power of the Holy Spirit to take away 

our sin and grant us eternal life (see Mt. 12:15-18; Lk. 4:16-19; Jn. 1:29; 3:15-16; 3:34-36; 

8:12-16; Phil. 2:5-11). If we deny the Trinity, we deny the incarnation and ultimately we deny 

the power of the gospel of Jesus Christ for salvation. 

 Third, to grow in Jesus Christ is to grow in genuine love for God and others (see Jn. 13:34-

35; 1 Jn. 4:7-12, 19-21). As the apostle Paul reminded the Galatian churches, “The only thing 

that counts is faith expressing itself through love” (Gal. 5:6). When we truly love we express 

our living unity with God, as the apostle John wrote: “God is love. Whoever lives in love lives 

in God, and God in him” (1 Jn. 4:16). Love requires relationship. Love is relationship. So, 

when John says, not that, “God has love,” but that “God is love,” he points to the fact that God 

is an eternal relationship of love between the Father, the Son, and the Holy Spirit. If we are to 

live in God and God in us, we must participate in and express the eternal relationship of love 

that is the triune God. 

We certainly are not required to know all the doctrinal details about the Trinity before we 

can love God and love our neighbor. But beginning and growing in the Christian life is a 

process of becoming ever more deeply involved in the life and love of the Trinity. As was 

noted above, salvation becomes possible as the Father sends the Son in the power of the Spirit. 

We start on the road of discipleship by being baptized “in the name of the Father and of the 

Son and of the Holy Spirit” (Mt. 28:19). Continuing and growing in the Christian life also 

reflects the life of the Trinity, as Paul recognized in his 

benediction to the church at Corinth: “May the grace of the Lord 

Jesus Christ, and the love of God, and the fellowship of the Holy 

Spirit be with you all” (2 Cor. 13:14). Finally, the apostle Peter 

tells us that the goal and consummation of the Christian life is 

to “participate in the divine nature” (2 Pet. 1:4). This does not 

mean that we become God. It means that God includes each one 

of his redeemed children in the eternal relationship of love 

between Father, Son, and Holy Spirit. On a cosmic level, this 

participation in the divine nature is reflected in symbolic language in John’s vision of the Holy 

City in the book of Revelation:  
 

I saw the Holy City, the new Jerusalem, coming down out of heaven from God, prepared 

as a bride beautifully dressed for her husband. And I heard a loud voice from the throne 

saying, “Now the dwelling of God is with men, and he will live with them. They will be 

his people, and God himself will be with them and be their God.”  (Rev. 21:2-3) 
 



 Our understanding of the Trinity must be in accord with the best interpretation of Scripture. 

Very early in the history of the Church major theologians and Church leaders wrestled with 

the best way to sum up what the Scriptures teach about the nature of God 

as Trinity. What they decided has stood the tests of time and interpretation 

for centuries. One of the key ideas of their doctrine of the Trinity is that 

God is “one essence in three persons.” There is only one God, one divine 

essence or being. This one divine essence exists simultaneously and 

eternally in three Persons: Father, Son, and Holy Spirit. Each Person of the 

Trinity is equally God and equally eternal. Yet God is not divided. There 

are not three separate “gods” who just happened to get together and formed 

a really close relationship. From all eternity, God was and is an eternal 

relationship of love of Father, Son, and Holy Spirit. 

 Another key point about the Trinity is contained in the Greek word perichoresis. The word 

literally means to move or dance (choresis) around (peri). The early Church Fathers used this 

term to describe the way in which the dynamic relationships between the Persons of the Trinity 

are so intimate that each Person could be said to be moving or living “in” the others. Jesus 

expressed this intimate indwelling in a conversation with his disciple Philip: 
 

Philip said, “Lord, show us the Father, and that will be enough for us.” Jesus answered: 

“Don’t you know me, Philip, even after I have been among you such a long time? Anyone 

who has seen me has seen the Father. How can you say, ‘Show us the Father’? Don’t you 

believe that I am in the Father, and that the Father is in me? The words that I say to you are 

not just my own. Rather, it is the Father, living in me, who is doing his work. Believe me 

when I say that I am in the Father and the Father is in me . . .”  (Jn. 14:8-11). 
 

Each Person of the Trinity indwells the other, giving himself in love to the other and receiving 

love in turn. This mutual giving and receiving in love is the essence of God; it is the very heart 

of existence.  

 

God Is Love 

 

 It should be clear by now that the core of God’s nature is love. Love is not simply a property 

or quality that God possesses. God does not have love, God is love, as John tells us (1 Jn. 4:8, 

16). The difference is that love is not an action, feeling, or force that is somehow separable 

from God. We can think of ourselves as not possessing love, but God is not like that. Think of 

trying to separate wetness from water; in a similar way love is not a characteristic somehow 

added to God that could be taken away. God exists as an eternal relationship of love, as we 

have seen in the discussion of the Trinity above. 

We use the English word “love” to cover a wide range of actions and emotions, from 

romantic attraction to the tender affection of a mother for her baby to the feeling some of us 

have about chocolate ice cream. There are two Biblical terms for love that give us a much 

better picture of God’s love: the Greek word agapē and the Hebrew word hesed. Agapē refers 

to self-giving love and it is the term John uses when he says, “God is love.” Love in this sense 

means to seek the joy of the other without regard for the self. In the New Testament we see 

agapē and its verb form agapaō used over two hundred times to describe the kind of love God 

has for us and the kind of love that we are to have for God and for one another. The Hebrew 

word hesed can be translated “mercy,” “lovingkindness,” “steadfast love,” “unfailing love,” or 

simply “love”. It is used throughout the Old Testament and especially in the Psalms to convey 



the unchanging faithfulness, mercy, and kindness of God. In Psalm 136, the psalmist uses the 

phrase, “His love (hesed) endures forever,” twenty-six times to praise God’s mercy and 

faithfulness. The God of hesed is a God who keeps his promises to those he loves. 

Everything that God does is an outpouring and 

expression of his love. All of his actions as Creator, 

Sustainer, and Judge demonstrate God’s love. But it is as 

redeemer where God’s love is made especially clear, in 

Christ’s sacrifice for us. John reminds us of this when he 

writes, “This is love (agapē): not that we loved God, but 

that he loved us and sent his Son as an atoning sacrifice 

for our sins” (1 Jn. 4:10).  

 

God is Holy 

 

 When the prophet Isaiah saw in a vision “the Lord seated on a throne, high and exalted,” 

he was confronted by seraphs—high angelic 

beings—crying, “Holy, holy, holy, is the Lord 

Almighty; the whole earth is full of his glory” (Is. 

6:1-3). His immediate reaction to God’s presence 

and glory was a crushing sense of unworthiness: 

“’Woe to me!’ I cried. ‘I am ruined! For I am a man 

of unclean lips and I live among a people of unclean 

lips, and my eyes have seen the King, the Lord 

Almighty’” (Is. 6:5). Isaiah responded this way 

because he knew and felt the vast difference between 

a holy God and sinful men. 

  Two words in the Bible translate holy, qadosh in Hebrew and hagios in Greek. Both words 

convey a sense of separateness or otherness. There are three ways that God can be described 

as “separate” or “other.” First, God alone is “God.” He alone is the infinite and eternally 

existing Trinity. Speaking through Isaiah, the Lord asks, “To whom, then, will you compare 

God? What image will you compare him to?” (Is. 40:18). The answer, of course, is that no one 

and no thing is comparable to God, since there are no other “gods.” The first two of the Ten 

Commandments were meant to impress this point on the Israelites: “You shall have no other 

gods before me. You shall not make for yourself an idol in the form of anything in heaven 

above or on the earth beneath or in the waters below” (Ex. 20:3-4).  

 A second facet of God’s otherness follows from the first. This is God’s separateness and 

distinction from all that is created. God alone is uncreated and he alone creates. All of creation 

is dependent on God, but God is dependent on no one. Again, Isaiah reminds us of God’s 

incomparability: “To whom will you compare me? Or who is my equal?’ says the Holy One. 

Lift up your eyes and look to the heavens: Who created all of these? He who brings out the 

starry host one by one, and calls them each by name” (Is. 40:25-26). To speak of God as holy 

in this way is to recognize that he is transcendent—God exists above, apart from, or beyond 

the created universe. When we realize God’s utter uniqueness and recognize his role as Creator, 

we begin to see God’s glory. In his solitary majesty he is “high and exalted,” when he acts as 

Creator “the whole earth is full of his glory.” 



 The third way that God is separate and holy is in his absolute 

goodness and moral purity. The apostle John describes it this way: 

“God is light; in him there is no darkness at all” (1 Jn. 1:5). Paul 

tells us that God “lives in unapproachable light” (1 Tim. 6:16). 

These word pictures remind us of the intensity and brightness of 

God’s goodness and purity. God only knows, wills, and desires 

goodness, truth, beauty, and love. There is no darkness in him: no 

evil motives, no hypocrisy, no tainted desires, no selfishness, no 

treachery, no deceit, no greed, no cruelty, no arrogance. God is 

only and always intense, burning holiness. And as we cannot look 

directly into the light of the sun without destroying our eyesight, 

so men cannot approach God weighed down with sin, and survive. 

  God in his holiness is also described as a consuming fire. The 

writer of Hebrews, recalling Moses’ warning to the Israelites 

about idolatry (Deut. 4:24), encourages us to “worship God 

acceptably with reverence and awe, for our ‘God is a consuming 

fire’” (Heb. 12:29).  The holiness of God burns white hot against 

evil, destroying it utterly. Isaiah describes the terror that God’s 

holiness instills in those who despise God: 
  

 The sinners in Zion are terrified; 

  trembling grips the godless: 

 “Who of us can dwell with the consuming fire? 

 Who of us can dwell with everlasting burning?” 

          Isaiah 33:14 
 

It is out of love that God’s holiness consumes sin. He is unalterably opposed to and will 

ultimately destroy all that denies or perverts or harms goodness, truth, and love. When we 

realize God’s absolute goodness and purity and recognize his role as Judge, we see God’s 

wrath, his holy anger at sin. The holy God is a consuming fire who will purify his creation 

from sin and evil. 

 

 

God Is Just 

 

 When Abraham pleaded with God to spare Sodom from destruction if any righteous people 

could be found in the city, he asked, “Will not the 

Judge of all the earth do right?” (Gen. 18:25). Abraham 

already knew the answer to this rhetorical question: 

God always does what is fair and right and in 

accordance with justice. God’s judgments are always 

“true and just” (Rev. 16:7; 19:2). Because he possesses 

perfect knowledge, God’s assessment of our actions, 

thoughts, and intents is always correct. He cannot be 

mistaken in evaluating our lives. Because God’s will 

and laws are perfect and because we know them in our hearts, his punishments are always 

according to what we deserve. 



God’s justice extends to the poor and the oppressed, and to those who suffer for their 

righteousness. He desires honesty, fairness, and compassion for everyone, and he condemns 

those in society who block or deny justice for others (see Is. 26:4-7; Amos 5:7-15, 21-24). God 

himself always acts with impartiality and integrity (see Is. 45:23; 1 Pet. 1:17). He cannot be 

bribed or intimidated to deny justice. Because God is the Almighty Creator who possesses all 

power, his justice will ultimately prevail in all of his creation. 

 

God is Omnipotent 

 

When nuclear scientist Robert Oppenheimer, the “father” of the 

atomic bomb, witnessed the first man-made nuclear explosion in 1945, he 

quoted a verse from the writings of Hinduism, in which the god Shiva 

says, “I am become death, the destroyer of worlds”. The destructive 

power of nuclear weapons is indeed great. The average nuclear bomb 

today would explode with the force of about one million tons of dynamite, 

or about one megaton. But, in comparison, the sun’s nuclear processes generate almost 100 

billion megatons of power every second—the equivalent of 100 billion nuclear weapons 

exploding every second! Another way to look at it is that one star, 

our Sun, produces more energy in one second than humans have 

produced in our entire history. 

There are billions of galaxies in the universe each with billions 

of stars. The vast energy and power displayed in these countless suns 

is beyond human imagination. But God is the ultimate source and 

cause of this immense generation of energy: “He who appoints the 

sun to shine by day, who decrees the moon and stars to shine by 

night . . . the Lord Almighty is his name” (Jer. 31:35). And God does this effortlessly, by the 

power of his word alone! (see Gen.1:14-16). 

 As God began his plan of redemption in human history he revealed himself to Abraham, 

Isaac, and Jacob as El Shaddai—“God Almighty” (Gen. 17; Ex. 6:2-3). In Revelation 19:6 the 

saints and the angels rejoice at the culmination of history when God reasserts his dominion 

over creation: “Hallelujah! For our Lord God Almighty reigns.” The Lord is a God of power 

and authority. He is omnipotent—all-powerful—and his infinite power and unlimited authority 

are made manifest in creation, redemption, and judgment. 

Through a series of pronouncements and declarations, “And God said, . . . And it was so,” 

God created the heavens and the earth through the power of his Word alone (Gen. 1).  Without 

struggle or exertion he serenely speaks the entire physical universe into existence. The vastness 

and glory of the cosmos speak of the power and glory of God (Ps. 19:1), but so does the 

incredible intricacy and design of the smallest living thing, for only God has the power to create 

life itself. 

God’s power in redemption is displayed most clearly in Jesus’ 

resurrection: “By his power God raised the Lord from the dead, and he will 

raise us also” (1 Cor. 6:14). Not even death can oppose an omnipotent God! 

Indeed, out of death itself, in the crucifixion of Christ, God accomplishes 

salvation, brings new life, and vanquishes evil (see 1 Cor. 1:17-18; Col. 

2:13-15). The power of the cross, as the demonstration of God’s love (Rom. 

5:8), reveals the redemptive, transforming power of God’s love.  



In judgment the holy God exercises his authority and power as creator, lawgiver, and ruler 

of creation. Because of God’s omnipotence, all sin and evil will be judged, confronted, and 

ultimately destroyed. In Revelation 20:7-15, John’s prophetic vision of the sureness and 

swiftness of Satan’s final defeat highlights God’s complete and absolute power.  

It is remarkable that the same power that God exercises in creation, redemption, and 

judgment is also at work in our individual lives (see Eph. 3:20; 1 Pet. 1:5; 2 Pet. 1:3). God’s 

power saves us from sin, gives us the strength to live godly lives, and grants us eternal life in 

the kingdom of God.  

  

God is Omniscient 

 

 God’s knowledge, like his power, is unlimited. He is omniscient—all-knowing. The 

psalmist marvels at the surpassing knowledge of God: 
 

 He determines the number of the stars 

  and calls them each by name. 

 Great is our Lord and mighty in power; 

  his understanding has no limit.  

Psalm 147:4-5 
 

Astronomers estimate there are at least 1 x 1021 stars in the universe. God who created them 

also knows the size, location, and composition of every one of them. The universe is also 

thought to be made of at least 1 x 1080 atoms and God knows their number and name as well. 

God’s knowledge of the physical universe is absolutely complete. 

 Every natural event and human action that has happened in the past God knows in detail. 

And as the present unfolds, God is fully aware of what is going on in our lives, as David 

observes: 
 

 O Lord, you have searched me 

 and you know me. 

 You know when I sit and when I rise; 

  You perceive my thoughts from afar. 

 You discern my going out and my lying down; 

  You are familiar with all my ways. 

 Before a word is on my tongue 

  You know it completely, O Lord. 

         Psalm 139:1-4  
 

The last verse in this psalm hints at what the prophets make explicit: God knows the future as 

completely as he knows the past and present. Through the prophet Isaiah, the Lord declares: “I 

make known the end from the beginning, from ancient times, what is still to come” (Is. 46:10). 

The prophets could foretell events yet to happen because the omniscient God told his chosen 

spokesmen what he knew would happen in the future. 

 Contemplating the complete knowledge that God has of us could be a terrifying thing. 

Imagine how you would feel if every past act, every thought, and your every intention were 

displayed on a television screen for everyone to see! The truth is, God does know all these 

things and yet he loves us nonetheless. For one who is in Christ, God’s exhaustive knowledge 

of our mind, will, and emotions is a reassurance that God will never forget or abandon us. 

Speaking to his disciples before sending them out to preach and heal, Jesus told them, “Are 



not five sparrows sold for two pennies? Yet not one of them is forgotten by God. Indeed, the 

very hairs of your head are all numbered. Don’t be afraid; you are worth more than many 

sparrows” (Lk. 12:6-7). 

 In his omniscience, God does not just collect and store information. He does not merely 

observe his creation, but acts within it. Because God is love (1 Jn. 4:8, 16) and because “he 

knows everything” (1 Jn. 3:20), God always acts with wisdom. The goals and purposes God 

pursues and the means he uses to attain them are always the best possible for humanity and all 

of creation. As the apostle Paul exclaims, 
 

 Oh, the depths of the riches of the 

  wisdom and knowledge of God! 

 How unsearchable his judgments, 

  and his paths beyond tracing out! 

 Who has known the mind of the Lord? 

  Or who has been his counselor? 

         Romans 11:33-34 
 

 

God Is Omnipresent 

 

God is present everywhere and to everything in his creation—God is omnipresent. God’s 

presence with his creation means that God is immanent. Of the three “omnis,” God’s 

omnipresence is perhaps the hardest to understand. We can imagine a vast quantity of power 

or knowledge (though we must understand that God’s power and 

knowledge are limitless) but not a quantity of presence. King 

David contemplated God’s omnipresence in very personal terms: 
 

 Where can I go from your Spirit? 

  Where can I flee from your presence? 

 If I go to the heavens, you are there; 

  if I make my bed in the depths, you are there. 

 If I rise on the wings of the dawn, 

  if I settle on the far side of the sea, 

 even there your hand will guide me, 

  your right hand will hold me fast. 

 If I say, ‘Surely the darkness will hide me 

  and the light become night around me,’ 

 even the darkness will not be dark to you; 

  the night will shine like the day, 

 for the darkness is as light to you. 

Psalm 139:7-12 
 

David conveys poetically the profound truth that God is present everywhere and present to 

everything in his creation.  Jeremiah prophetically relays God’s own declaration: 
 

 “Am I only a God nearby,” declares the Lord, 

  “and not a God far away? 

 Can anyone hide in secret places 

  so that I cannot see him?” declares the Lord. 

 “Do not I fill heaven and earth?” declares the Lord?  Jeremiah 23:23-24      



The last verse in the passage from Jeremiah points to a useful analogy from the physical 

universe for God’s omnipresence: that of space, which fills the universe physically as God fills 

it spiritually. Space is not simply the nothingness between physical objects. Along with time, 

matter, and energy space is the real “stuff” that makes up the universe. Space is continuous 

and undivided; there is but one space that fills the universe. The space within atoms is the same 

space surrounding your body and the same space between distant galaxies. Space is present 

everywhere and to everything in the physical universe. Isaac Newton, the English scientist, 

called space the “divine sensorium,” the means by which God was immediately aware of the 

physical universe. We cannot take Newton’s description literally. God does not use or need 

physical space to be present to and aware of his creation, and God is not in space. But as long 

as we realize that space is but a dim reflection for how God fills heaven and earth, the analogy 

can help us understand and be amazed at God’s omnipresence.  

 

God Is Spirit  
 

 God can be omnipresent because he is Spirit and he is not limited in any way by physical 

reality. When Jesus spoke to the Samaritan woman at the well, he told her, “God is spirit, and 

his worshippers must worship in spirit and in truth” (Jn. 4:24). God is not described as a spirit, 

as though he were some sort of really large ghost floating through the cosmos. When we say 

that God is Spirit we are describing God’s mode of existence, but in a unique way, for when 

we try to describe how God has his existence, we discover that the Scriptures tell us he exists 

in a way that is utterly different from anything in our experience. What we do then, is contrast 

our limited mode of physical existence with God’s unlimited existence as Spirit. 

  First, God as Spirit is incorporeal; he does not have a physical body as we do. When King 

Solomon dedicated the temple he built in Jerusalem, his prayer included the recognition that 

God’s existence does not include a physical, earthly body: “But will God really dwell on earth? 

The heavens, even the highest heavens cannot contain you. How much less this temple I have 

built!” (1 Kings 8:27). Likewise, the apostle Paul told the philosophers in Athens, “The God 

who made the world and everything in it is the Lord of heaven and earth and does not live in 

temples built by hands. And he is not served by human hands, as if he needed anything .  .  .” 

(Acts 17:24-25).  

God does not have the features, limitations, or needs of physical, bodily existence. Neither 

the incarnation nor biblical language about God’s “hands” or “arms” or other physical features 

(e.g. Ps. 10:12; Ex. 6:6) is an exception to this characteristic of God’s existence. Biblical 

language that speaks of God having bodily appendages is metaphorical and 

anthropomorphic—using human features as analogies to help us understand God. The 

incarnation of the Son of God in Jesus of Nazareth must be understood not as God transforming 

into a human body, but as God the Son taking on a human nature in addition to his divine 

nature. As the early Church fathers put it, Jesus Christ possesses two Natures, one fully human 

and one fully divine, in one Person. We will discuss this in more detail in Chapter 10. 

Second, God as Spirit is invisible; he is not perceived by physical sight. “No one has ever 

seen God,” the apostle John tells us (Jn. 1:18). Writing to the young pastor Timothy, Paul 

praises God as “the King eternal, immortal, invisible, the only God,” and “the King of kings 

and Lord of lords, who alone is immortal and who lives in unapproachable light, whom no one 

has seen or can see” (1 Tim. 1:17; 6:15-16). Again, the incarnation is not an exception. When 

the disciples saw Jesus they did not physically see his divine nature, but only his humanity. 



The same will hold true when we see Jesus. God can make us aware of his presence through 

voice or vision, and through the guidance and comfort of the Holy Spirit, but to literally, 

physically see God is not possible. 

Third, God as Spirit is immortal; he is not subject to death as we are. As we have seen, 

Paul described God as immortal as well as invisible. God alone has “life in himself” (Jn. 5:26); 

it is he who gives the “breath of life” to all living creatures (see Gen. 1:30; 2:7) and he alone 

is the source of unending, eternal life (see Jn. 5:27-30; 1 Jn. 5:20). 

Fourth, God as Spirit is infinite; he is not limited in any way by the finite space, time, matter 

or energy of the physical universe. Infinite does not mean “really, really big.” It literally means 

there is absolutely no limit and no measure to God’s attributes of love, holiness, power, 

knowledge, etc.  

 

God Is Eternal  

 

 God had no beginning and he will have no 

end; he is eternal. Moses reflects on God’s 

eternity in prayer: 
 

 Lord, you have been our dwelling place 

 throughout all generations. 

 Before the mountains were born 

  or you brought forth the earth and 

    the world, 

 from everlasting to everlasting 

  you are God. 

       Psalm 90:1-2 

 
 

Psalm 93:2 says of God, “Your throne was established long ago; you are from all eternity” and 

Jude tells us that God possessed “glory, majesty, dominion. and authority, before all time” 

(Jude 25, NASB). 

It is very difficult, perhaps impossible, to grasp fully the relationship between God’s 

eternity and our time. Eternal does not simply mean “for all time.” God is not in time as we 

are, for time itself was brought into being with God’s creation of the universe. When we are 

young we associate the passage of time with growing and becoming; as we grow older we 

often associate time with loss and running down. But God experiences none of these things. 

Our lives are lived as a progression. We don’t have our lives all at once, we live a succession 

of experiences which add up to the totality of our lives. But God does have all his life all at 

once, and his life is always full and neverending. Unlike created things, God does not change 

(Mal. 3:6). God is never gradually becoming or slowly passing away, as Psalm 102 says: 
 

 In the beginning you laid the 

  foundations of the earth, 

 and the heavens are the work of 

your hands. 

 They will perish, but you remain; 

  they will all wear out like a garment. 

 Like clothing you will change them 



  and they will be discarded. 

 But you remain the same, 

  and your years will never end. 

         Psalm 102:25-27 
 

 Another aspect of God’s eternal nature is that God is uncaused. We all have birthdates, and 

we understand the biological causes of our existence. Our primordial parents, Adam and Eve, 

were first given the “breath of life” by God himself (Gen. 2:7). “In the beginning” God brought 

the “heavens and the earth” into being (Gen. 1:1); God’s word was the first cause of the entire 

universe. But God himself did not come into being, nor is anything else the cause of his 

existence. He always has been, he is now, 

and he shall be forever. 

God just is. When Moses asked at the 

burning bush what God’s name was, God 

replied, “I AM WHO I AM. This is what you 

are to say to the Israelites: ‘I AM has sent me 

to you.’ ” (Ex. 3:14). God is telling Moses, 

and us, that he is the self-existing One: 

without cause, without beginning, without 

end.  

Although God’s eternal nature is difficult for us to comprehend, reflecting on it helps us to 

worship God in reverence and awe. When we realize God is life that never ends and love that 

never changes, we can share the encouragement Moses gave to the Israelites:  
 

 The eternal God is your refuge 

  and underneath are the 

   everlasting arms. 

      (Deut. 33:27) 
 


