
What Must We Do to be Saved? 

 
 At the end of chapter nine we looked carefully at the 

Christian worldview’s answer to the question, “What is 

wrong with us?” The answer reflected the fact that the human 

race is fallen; we are not now as God originally intended us 

to be. We have fallen into sin, our relationship with God has 

been broken, and we have become subject to corruption and 

death. Our predicament is like that of a drowning man, far 

from shore, with no resources and no possibility of saving 

himself. In fact, one of the first things we must do to be 

saved is to recognize and acknowledge that we indeed are in 

such a predicament and that we are in desperate need of salvation. And 

like the lifeguard’s rescue of the helpless drowning victim, our salvation 

happens where God’s provision meets our need. 

 

God’s Provision 
 

  One of the most quoted Bible verses is John 3:16: “For God so loved the world, that he gave 

his only Son, that whoever believes in him should not perish but have eternal life” (ESV). God 

took the initiative to provide all that we needed to be rescued from out of death and brought into 

eternal life. In the incarnation, death, and resurrection of Jesus Christ, the eternal Trinity has acted 

decisively on behalf of a lost and rebellious world. 

 

Atonement 

 

 The apostle Paul tells us that, “God shows his love for us in that 

while we were still sinners, Christ died for us” (Rom. 5:8; ESV). 

In understanding God’s provision of atonement we need to 

answer two questions: Why did Jesus have to die for us? and 

What did Jesus’ death accomplish for us? 

 We have already looked carefully at the fact that all men and 

women are sinners—we have disobeyed and rebelled against 

God. As a result, we have broken our relationship with God, and 

become slaves to sin and subject to death (see p. 97). The stark 

reality of our situation, in our natural state, is that we are objects 

of God’s wrath (see Rom. 1:18; Eph. 2:3, 5:6; Col. 3:5-6). As 

unpleasant, and unpopular, as this thought is, please remember 

that our feelings do not determine what is true. But it is also 

important to understand what God’s wrath is, and what it is not. 

 God’s wrath is not an uncontrolled emotional outburst that God 

experiences when people won’t do what he wants. That we are 

objects of God’s wrath also does not mean God hates us. It has become a cliché, but the saying, 

“God hates the sin but loves the sinner” is nonetheless true. God’s wrath is the response of his 

unchanging holiness to sin and evil. It is his settled and constant anger against sin and evil. In his 



wrath, God is unalterably opposed to, and will ultimately destroy evil—all that denies or corrupts 

or harms goodness, truth, and love. 

 This then is our situation: we are under God’s wrath and slaves to sin. We cannot save ourselves 

and we have nothing to offer God that can alter the situation—“all our righteous acts are like filthy 

rags” (Isaiah 64:6). Why did Jesus have to die for us? Because this drastic problem required a 

drastic solution; nothing less than the death of God’s Son. And because God’s love would stop at 

nothing to save his fallen creation. 

 The answer to the second question, What did Jesus’ 

death accomplish for us?, begins with emphasizing 

the last two words of Romans 5:8—“Christ died for 

us.” Paul uses the phrase again, “[Christ] died for us”, 

in 1Thess. 5:10. In 2 Cor. 5:15, Paul encourages our 

commitment to Christ by reminding believers of what 

Christ had done for them: “And [Christ] died for all, 

that those who live should no longer live for 

themselves but for him who died for them . . .  .”  Jesus 

himself told his disciples that he had come “. . . to give 

his life as a ransom for many” (Mk. 10:45). Paul also 

emphasizes the theme that Christ was a ransom for us 

in 1 Tim. 2:5. What all this means is that Christ died 

in our place; he was our substitute. Christ died the 

death that we deserved, so that we would not have to.  

 We deserved to die because we are sinners: “. . . 

while 

we 

were still sinners, Christ died for us” (Rom. 5:8). 

We recoil from the seeming harshness of this 

verdict; we don’t want to hear it. But the Bible is 

very clear about this: All of us have sinned (Rom. 

3:23). We are under God’s wrath because of our 

sin, and the wages—the just “reward”—for sin is 

death (Rom. 6:23). Death in this context does not 

just mean physical or biological death; it means 

separation or exclusion from fellowship with 

God. As the prophet Isaiah said, “Your iniquities 

have separated you from God; your sins have 

hidden his face from you, so that he will not hear” 

(Is. 59:2). 



 Jesus Christ’s death on the cross involved 

God presenting Christ and Christ accepting 

himself as a “propitiation” (ESV) or “sacrifice of 

atonement” (NIV) for our sins (Rom. 3:25; 1 Jn. 

2:2, 4:10; Phil. 2:8). The Greek words behind 

these translations refer to a sacrifice that satisfies 

or quenches the wrath of God towards our sin. In 

the place of our death, God accepts the death of 

Jesus Christ as the just punishment and 

atonement for our sin and we are “saved from 

God’s wrath” (Rom. 5:9). Because he had no sin 

of his own to atone for, and because he was God 

incarnate, Christ’s atoning death for sin has 

infinite and eternal effects on our behalf. Christ’s 

atonement provides for the forgiveness of our 

sins (Eph. 1:7; Col. 1:13-14; Heb. 9:22-28) and it 

is the basis on which God can declare us justified 

or righteous in his sight (Rom. 3:21-26; 5:9, 15-19). 

 

God’s Foreknowledge and Predestination 

  

 Another way that God has made provision for our salvation is through his foreknowledge and 

predestination of us. Nothing seems to raise as much controversy and 

argument among Christian believers as the doctrine of predestination. 

The argument has a long history, going back to disputes between 

followers of the theologians John Calvin (1509-1564) and James 

Arminius (1560-1609). Many Christians deny that God predestines 

anyone or anything in any way. The problem with this view is that the 

Bible explicitly affirms predestination in some places (see Rom. 8:28-

30; Eph. 1:4-5, 11-12) and strongly implies it in others (see Rom. 

11:21; Cor. 2:7; 2 Tim. 1:9; 1 Pet. 1:2). So, the question is not whether 

the doctrine of predestination is true, but what does it mean. 

 First, we need to clear up a couple of misunderstandings. 

Predestination does not mean complete predetermination. God does not control human beings like 

puppets or robots. He does not predetermine every decision and action we make, so that we really 

have no choice or freedom whatsoever. Furthermore, 

predestination does not mean that, despite 

someone’s strong desire to be saved, there 

is no hope for him or her simply because 

they are not on the right list or in the 

right line. These views are caricatures 

of the Biblical understanding of 

predestination. 

 A key Biblical text for understanding 

what predestination means is Romans 

8:28-39, focused on verses 28-30: 
 



And we know that for those who love God all things work together for good, for those 

 who are called according to his purpose. For those whom he foreknew he also 

 predestined to be conformed to the image of his Son, in order that he might be the 

 firstborn among many brothers. And those whom he predestined he also called, and those 

 whom he called he also justified, and those whom he justified he also glorified (ESV; 

 italics added). 

 

 While Calvinists and Arminians both agree that God 

predestines us, they disagree on how best to interpret a key 

aspect of this passage—the meaning and place of 

God’s foreknowledge. Arminian scholars have 

argued that the phrase “. . . those whom [God] 

foreknew he also predestined . . .” means that 

God, in his omniscience, predestined those 

whom he knew beforehand would positively 

respond, when they were offered the gift of 

salvation in Jesus Christ. God’s predestination of 

individuals is conditioned, therefore, on God’s 

foreknowledge of their future responses.  

 Calvinists, on the other hand, have a much stronger view of the term “foreknowledge.” They 

argue that God’s foreknowledge is more than just his advance awareness of the future. God’s 

foreknowledge in this situation is his active choice of some individuals for salvation. Nothing 

anyone will do in the future conditions God’s foreknowledge. God will do what he has decided in 

his sovereignty he will do. Ultimately, why God predestines some and not others is a mystery.  

 So, who’s right? Just so you know, I am 

persuaded that the Arminian argument is 

somewhat stronger here. But wait! Do we really 

want to say that that we somehow determine 

God’s choices? Doesn’t that limit God’s freedom 

and challenge his sovereignty? Maybe Calvinists 

have a point when they say God chooses as he 

wills and desires, and ultimately why he chooses 

the way he does is a mystery hidden in the depths 

of God’s own purposes. You are perhaps 

beginning to see why the question of predestination has been such a thorny problem for so long. 

What conclusions can we come to about all this? 

 First, it is important to note that the Arminian and Calvinist positions, in their mainstream 

expressions, are both considered fully orthodox. (Both camps have their extremists. Extreme 

Arminians deny that God can know what humans will do in the future; this view is called Open 

Theism. Extreme Calvinists deny human beings have free will of any kind; all our desires, 

decisions, and actions are predetermined.) Therefore, there is no cause for belittling what may be 

someone’s carefully thought out Biblical position, or tossing around insults between Christians, 

elevating honest disagreement to hostility, or questioning the faith of those with whom we 

disagree.  

John Calvin James Arminius 



 It is also important to emphasize that, when it comes to our 

salvation, most Calvinists and Arminians agree about a great deal 

in key areas. Let’s look at some of those areas of agreement: 

 

 All human beings are lost sinners, separated from God, 

 and in desperate need of salvation. 
 

Salvation is a completely free gift of God, not a reward for 

good works or personal righteousness. We can do nothing 

to merit or earn God’s grace or mercy. 
 

Salvation is made available only by Jesus Christ and his atoning sacrifice 

for our sins. 
 

 We are saved only through faith in Jesus Christ. 
 

In our natural state, humans do not desire, seek, or respond to God.  We are “dead in  our 

sins” and must be “made alive” by God’s grace before we can even respond in  faith (see 

Eph. 2:1-5). 
 

 On this last point, there is disagreement about the timing and extent of the grace from God that 

gives us the ability to respond to God in faith. Arminians hold that, prior to any human decision, 

God provides all persons with sufficient grace to accept Jesus Christ in faith if they want to. This 

is called prevenient grace. Calvinists, on the other hand, insist that the grace of God that enables 

faith in Christ is provided only to those whom God has predestined. This enabling grace is itself 

part of the gift of salvation, and it itself gives persons the “want to” when it comes to accepting 

Jesus Christ. But again, Calvinists and Arminians agree that, whatever the reasons, not everybody 

will respond in faith to God’s offer of salvation in Jesus Christ. 

 We need to say one final thing about 

predestination. The doctrine of predestination 

is not about a list that determines who is in 

some elite club and who is not. It is also not an 

implied threat to non-believers. The Biblical 

teaching on predestination is the assurance to 

believers that we will never again be separated 

from God. Look again at the key passage in 

Romans 8:28-39. Right after the apostle Paul 

finishes talking about predestination in v. 30, 

he asks the rhetorical question, “What, then, 

shall we say in response to this? If God is for 

us, who can be against us?” (Rom. 8:31). Paul 

continues with rhetorical questions and answers 

that emphasize all that God has done for us in 

Jesus Christ (vv. 32-37). He concludes with this 

declaration of assurance in vv. 38-39: 

“For I am convinced that neither death nor life, neither angels nor demons, neither the present nor 

the future, nor any powers, neither height nor depth, nor anything else in all creation, will be able 

to separate us from the love of God that is in Christ Jesus our Lord.” 



Paul can make this declaration precisely because he knows that God has predestined us in love to 

become like Christ (Rom. 8:29; see also Eph. 1:5). Our destiny as believers is assured because God 

himself has promised he will bring us to it. 

 

Our Response 
 

 In one sense, our response to God’s provision for our 

salvation is as simple as the answer Paul and Silas gave to their 

jailer in Philippi. When an earthquake set Paul, Silas, and their 

fellow prisoners free, the frightened jailer rushed in and asked, 

“Sirs, what must I do to be saved?” Paul and Silas answered, 

“Believe in the Lord Jesus, and you will be saved” (Acts 16:30-

31; ESV). Yet, as we will see, this simple offer is not just a “plug 

and play” formula. It requires some explanation. Paul and Silas 

themselves provided this for their jailer. After they pointed to the 

source of salvation, “Then they spoke the word of the Lord to 

him and to all the others in his house” (Acts 16:32). What was 

spoken is not recorded here, and we don’t know all of the jailer’s 

response. But examining the Scriptures clearly reveals the 

details of how we must respond to God’s provision and offer of 

salvation. 

 

Repentance 

 

 The importance of personal repentance in responding to God can hardly 

be overemphasized. John the Baptist prepared the way for Jesus’ arrival by 

declaring, “Repent, for the kingdom of heaven is at hand” (Matt. 3:2; ESV). 

As Jesus began to preach and teach, he announced, ‘The time is fulfilled, and 

the kingdom of God is at hand; repent and believe the gospel” (Mk. 1:15; 

ESV). When the apostle Paul shared the gospel of Jesus Christ with the 

philosophers in Athens, he told them, “The times of ignorance God 

overlooked, but now he commands all people everywhere to repent” (Acts 

17:30; ESV). Peter, teaching fellow Christians about the last days, explained, “The Lord 

is not slow to fulfill his promise as some count slowness, but is patient toward you, not wishing 

that any should perish, but that all should reach repentance” (2 Pet. 3:9; ESV). 

 Well, what is repentance, and why is it so important? A common understanding of repentance 

is that it is feeling sorry for things you have done wrong. Our emotions are certainly involved; 

Paul talks about how “[g]odly sorrow brings repentance that leads to salvation” (2 Cor. 7:10). But 

repentance is much more than regrets about bad personal choices. “Godly sorrow” is genuine and 

deep distress about the harm and offense that our sinful actions have caused others and God. 

 This godly sorrow over our sins is only the beginning of real 

repentance. In the New Testament, the Greek words used almost 

exclusively for “repentance” and “repent” are metanoia and the 

metanoeō. Both words convey a sense of having a complete change 

of mind about something. Someone who repents turns completely 

away from, and repudiates, a particular way of thinking and acting. 

repudiate– v.:  1. to 

refuse to have anything 

to do with; disown or 

cast off publicly. 2. to 

deny the validity or 

authority of. 



In our response to God’s provision and offer of salvation, what we need to repent of is our sin and 

rebellion against God (see Lk. 5:32; 13:2-5; 24:47). Seldom do we think of ourselves as actively 

“rebelling” against God. But you don’t have to be an atheist or idol worshipper to be in rebellion 

against God. When we put our “self” in the place of God or live as though God did not exist or 

ignore God (and we have all done these things), we are rebelling against God. When we repent, 

we turn away from our sin and ourselves and turn towards God. 

 One of the most vivid, and beautiful, 

pictures of real repentance is Jesus’ parable of 

the Prodigal Son (Lk. 15:11-31). The parable 

begins with a younger son demanding his share 

of his inheritance from his father. The son 

wants to live his own life without interference 

from his family and he does just that, leaving 

home for the “high life”. Only things don’t turn 

out quite the way he expected. He throws away 

his money, and wastes his life, partying. He 

winds up penniless, friendless, and barely 

employed, taking care of pigs. This was about 

as low as a Jewish young man of the time could 

imagine himself. And at this point in the story, 

Jesus says the son “came to his senses” (Lk. 

15:17). I’ll interpret and paraphrase what the 

young man says to himself:   
 

 Look at what I’m doing to myself! I have 

wasted my life. I’m stupid and I have done  really bad things. I’ve dishonored God, my family, 

and especially my father and I don’t  deserve anything from him. But I know my father loves me! 

I will give up my pride and  humble myself. I will go and ask my father for forgiveness. I won’t 

make any excuses  and I will accept whatever he wants to do to me (cf. Lk. 15:17-19). 
 

So that we know the son means what he says, we are told, “So he got up and went to his father” 

(Lk. 15:20). The son turns away from his wasted life of sin and self-centeredness and he turns back 

towards home. From this point in the story Jesus relates, and we vividly experience, the outcome 

of genuine repentance before God. For the son is every sinner, and the father is God, our heavenly 

Father. The father receives the son back with a joy that we can almost feel as we read the parable. 

The son is forgiven and fully restored and the father calls for celebration. We should perhaps 

rename this story, ‘The Parable of the Forgiving Father”, because of the focus on the forgiveness 

and joy of the father when his repentant son returns. 

 

 

 

 

 

 

 

 

 



Faith 

 

 Faith is the positive counterpart of turning away from sin in repentance. In faith, a believer 

turns toward Jesus Christ. Faith, like repentance, is often misunderstood. Faith is not believing 

something for no good reason; neither is faith merely an 

emotional state. Faith, in its most basic sense, is a 

fundamental and irreducible part of all human experience 

and relationships (see chapter 4, pp. 37-39). What does it 

mean specifically to have faith in Jesus Christ? When 

properly understood, faith in Jesus Christ can be seen as 

our unified response to Christ, consisting of belief, trust, 

and commitment. 

 Faith begins with basic belief understood as 

cognitive assent—the acceptance that certain things are 

true. Faith as belief is foundational to any response to God. The author of Hebrews tells us, 

“without faith it is impossible to please God, because anyone who comes to him must believe that 

he exists and that he rewards those who earnestly seek him” (Heb. 11:6). Faith as belief also means 

believing things about Jesus Christ. When Jesus asked his disciples, “Who do you say that I am?,” 

Peter answered, “You are the Christ, the Son of the living God” (Matt. 16:15-16). This is a truth 

about the identity of Jesus Christ that Peter accepted and acknowledged (though the rest of Matt. 

16 shows that Peter did not yet understand what this truly meant!). Paul told the Romans, “. . . if 

you confess with your mouth, ‘Jesus is Lord,’ and believe in you heart that God raised him from 

the dead, you will be saved” (Rom. 10:9). What Paul says we 

need to do clearly includes acknowledging who Jesus really 

is as well as accepting the truth of his bodily resurrection. Yet 

Paul also is clearly calling for more than just mental assent; 

he means that we must trust in Christ. 

 Trust moves beyond 

believing that certain things 

are true about Christ, to 

believing in Jesus Christ—

placing our hopes, our lives, and our destiny in his hands. The 

apostle John focuses on our need for this kind of belief in Jesus 

Christ:  “. . . to all who received him, to those who believed in his 

name, he gave the right to become children of God” (Jn. 1:12). 

Jesus Christ, and no one else, deserves this level of trust because he 

is the Lord, because he has suffered death on the cross to atone for our sins, and because he has 

been “declared with power to be the Son of God by his resurrection from the dead” (Rom. 1:4).  



 The final aspect of faith is commitment.  

Commitment means we choose to be attached to Jesus 

Christ and follow him with no reservations and no 

turning back. Jesus emphasized this kind of 

commitment with his disciples: “If anyone would come 

after me, he must deny himself and take up his cross 

daily and follow me” (Lk. 9:23). This declaration must 

have shocked the disciples. They knew the cross was the 

place of gruesome execution and that the Roman 

executioners would often force those condemned to 

crucifixion to carry their own cross. What could Jesus mean by this? What he did not mean is what 

we often say about having a “cross to bear” and we mean only that we need to suffer patiently 

through some difficult circumstance. Jesus begins an explanation in the next verses:   
 

 For whoever wants to save his life will lose it, but whoever loses his life for me will save  it. 

What good is it for a man to gain the whole world, and yet lose or forfeit his very self?  If 

anyone is ashamed of me and my words, the Son of Man will be ashamed of him when  he 

comes in his glory . . . “ (Lk. 9:25-26). 
 

 If we want to follow Jesus Christ, we must give up our lives the way we want to live them and 

acknowledge Jesus as Lord of our lives. Paul echoes this thought when he exhorts the church at 

Corinth to live morally pure lives, because “You are not your own, for you were bought with a 

price. So glorify God in your body” (1 Cor. 6:19-20; ESV). He encourages the church at Rome to 

recognize the same reality and “ . . . present your bodies as a living sacrifice, holy and acceptable 

to God, which is your spiritual worship” (Rom. 12:1; ESV). To have faith in Jesus Christ and to 

follow him as Lord means that we make a commitment to do all that he tells us to do, to live our 

lives in the direction he desires for us, and to arrange our priorities accordingly (see Matt. 7:21-27 

and Lk. 6:46-49).  

 

Repentance + Faith = Conversion 

 

 When we respond with repentance and faith to God’s offer of 

salvation in Jesus Christ, the result is conversion (see Acts 15:3; 

20:21; Rom. 16:5; 1 Tim. 3:6). The New Testament Greek words 

for convert, converted, and conversion are strephō, epistrephō, 

and epistrephē.  They mean to “change” or “turn about” (and that 

is how they are often translated in newer English translations of 

the New Testament). Jesus taught his disciples that conversion is 

essential to salvation:  “I tell you the truth, unless you change 

[strephō] and become like little children, you will never enter the 

kingdom of heaven” (Matt. 18:3). Jesus doesn’t mean we should 

be immature and “childish”, but that our trust in God should be 

like a child’s trust for his mother and father. Our stance towards 

God should be honest, innocent, and unsuspicious. Our conversion may be sudden and dramatic, 

like the apostle Paul’s, or more gradual and quiet. Conversion itself is but the doorway of salvation, 

for salvation is a lifelong process. 

 



The Process of Salvation 
 

 Salvation has a beginning, middle, and completion; in temporal terms there is salvation past, 

salvation present, and salvation future. The apostle Paul tells us “by grace you have been saved 

through faith” (Eph. 5:8; ESV), we are “being saved” (1 Cor. 1:18), and in the future we “will be 

saved” (1 Cor. 3:15; cf. Rom. 5:9-10). Through this entire process, it is God’s grace in Jesus Christ, 

working through our faith, which accomplishes and completes our salvation (see Rom. 1:17; Heb. 

12:2). We’ll look briefly at the entire process of our salvation by understanding the key Biblical 

terms used to describe each stage. 

 

 The Beginning of Salvation:  Justification, Reconciliation, Regeneration  
 

 We have already seen that salvation starts with 

repentance and faith that leads us to conversion, the 

entrance to the process of salvation. What happens to 

us when we go through this entrance? Answering 

that question requires us to look carefully at three 

spiritual “events” designated by complex Biblical 

terms: justification, reconciliation, and 

regeneration. These events do not occur separately 

or consecutively, like physical events in time. But 

there is a logical progression, so we’ll look at them 

in order. 

 Justification is God’s acceptance and declaration of us as righteous in his sight. Though we are 

sinners, God pardons and forgives our sins and grants us the status of those who are righteous—

as though we had not sinned. God does this on the basis of Jesus Christ’s sinless fulfillment of the 

law and his atoning sacrifice on our behalf (see Rom. 3:21-31; 5:18-19). When we place our faith 

in Christ, we are joined to him—we are in Christ and Christ is in us (2 Cor. 5:17; Rom. 6:11; Rom. 

8:9-11; Col. 1:27). God no longer sees our sin, he sees only Christ’s righteousness. We are no 

longer under God’s wrath and subject to judgment (Rom. 5:9; 8:1). We are his children who have 

come home. 

 Reconciliation, therefore, is the direct result of our 

justification. Like the Prodigal Son in the far country, we are, in 

our natural state, separated and alienated from God. The apostle 

Paul doesn’t even hesitate to say that we were enemies of God 

(Col. 1:21). We were rebellious, indifferent, and even hostile 

toward God. From God’s side, he could not simply overlook our 

sin and unrighteousness. Christ’s atoning sacrifice opens the way 

to reconciliation from God’s side, and faith is our response to that 

invitation to be reconciled to God (see Rom. 5:9-11; Col. 1:19-

23). Our relationship to God is fully and forever restored (see 

Rom.8:38-39). This is what eternal life truly is, to know and be known by God (John 17:3). 

 Regeneration is the technical term for being born again. Jesus told the Jewish leader, 

Nicodemus, “. . . unless one is born again he cannot see the kingdom of God” (Jn. 3:3; ESV). When 

we receive Christ, we are “born of God” (Jn. 1:12-13) and are transformed from the state of being 

“dead in sin” to being “made alive” in Christ (1 Cor. 15:22; Eph. 2;1-5; Col. 2:13). We receive 



and participate in God’s own life, through the Holy Spirit living within us (see Rom. 8:9-11; Eph. 

1:13-14; Jn. 14:26; 2 Pet. 2:4). 

 

The Middle of Salvation:  Sanctification  
 

 Sanctification is the ongoing process, in the lives of 

those who are in Christ, of being made holy (sanctus 

is the Latin word for holy). Through justification, we 

have been declared righteous by God. Through 

sanctification, we are made righteous by God’s Holy 

Spirit. Our nature and character are being conformed 

to God’s love, goodness, and purity. We are made 

like Christ and “conformed to his likeness” in our 

attitude and actions (see Rom. 8:29; 2 Cor. 3:18; 

Phil. 2:5-8). 

 While our sanctification is accomplished by God, 

we must actively participate in and strive for sanctification (see Phil. 2:12-13). We are not working 

for salvation or earning eternal life. We are working out our salvation (Phil. 2:12), growing in 

Christ and growing up as children of God (see Eph. 4:13-15; 1 Pet. 2:2).We 

continue in sanctification by seeking the guidance and the power of the 

Holy Spirit in our lives. The goal of sanctification is to remove sinfulness 

from our lives and be transformed by the Holy Spirit. We must see reality 

as God’s Spirit sees it, and live according to the Spirit’s nature, goals, and 

desires (see Rom. 8:9-14; 12:1-2; Gal. 5:16-25). The Spirit should be in our 

lives like the power of the wind (see Jn. 3:8) that drives and guides a sailing 

ship towards its ultimate destination. We tap into this power through 

persevering in prayer, diligently studying the Scriptures, and continually 

serving one another in love. 

 The strongest indication that the power of the Holy Spirit is truly 

working in our lives is not primarily the exercise of special gifts or 

supernatural powers. Negatively, we can tell that we are being 

sanctified when we are not allowing sin to influence our thoughts 

and actions (Rom. 8:5-13; Gal. 5:16-21). Positively, the evidence 

of the work of the Holy Spirit is the growth in our character of the 

fruit of the Spirit. Like a tree that naturally puts out fruit when it 

is rooted in good soil, when our lives are rooted in the Holy Spirit 

our character will yield the fruit of the Spirit: “love, joy, peace, 

patience, kindness, goodness, faithfulness, gentleness, self-

control” (Gal. 5:22-23). 

 Our sanctification is a continual and lifelong process; we will not 

complete this process during our earthly lives. We can become frustrated and discouraged, 

especially if we are spiritually sensitive or troubled by our own sin (see, for example, Paul’s 

poignant expression of his personal struggle in Rom. 7:7-25). In the struggle against sin, the author 



of Hebrews tells us to focus on the example of Jesus, “who 

endured from sinners such hostility against himself, so that 

you may not grow weary or faint-hearted” (Heb. 12:3; ESV). 

Like a good athletic coach, he urges us to accept hardship 

and discipline as the price for the worthy goal of 

righteousness (Heb. 12:4-11). He encourages us to “lay aside 

every weight and, and sin which clings so closely, and let us 

run with endurance the race that is set before us, looking to 

Jesus, the founder and perfecter of our faith” (Heb. 12:1-2; 

ESV). Likewise, the apostle Paul reminds us that,  
 

 the one who sows to please the Spirit, from the Spirit will reap eternal life. Let us not  grow 

weary in doing good, for at the proper time we will reap a harvest if we do not give  up. 

Therefore, as we have opportunity, let us do good to all people, especially those who  belong to 

the family of believers. (Gal. 6:8-10) 
 

 Furthermore, Paul tells believers he is confident that God will finish the sanctification he started 

in us:  “. . . he who began a good work in you will carry it on to completion until the day of Christ 

Jesus” (Phil. 1:6). 

 

The Completion of Salvation:  Glorification 
 

 Glorification is the final stage of our salvation. 

And it is truly final. The glorification of believers 

does not take place until the resurrection of the 

dead at the end of history. Glorification is the 

sudden, complete, and final transformation of 

believers at the return of Christ:  “Listen, I tell 

you a mystery: We will not all sleep, but we will 

all be changed—in a flash, in the twinkling of 

an eye, at the last trumpet. For the trumpet will 

sound, the dead will be raised imperishable, 

and we will be changed” (1 Cor. 15:51-52). 

 How will believers be glorified—made to be glorious? First, the 

nature of our bodies—the way we exist in space and time—will be 

completely transformed. In this life, our physical bodies are perishable 

and corruptible: we age, we are subject to disease and disability, we will 

die and decay. When Christ returns both the living and the dead in Christ 

will receive new resurrection bodies which are imperishable, 

incorruptible, powerful, and unimaginably splendorous (1 Cor. 15-35-

44). Jesus Christ himself was the “firstfruits”—the forerunner and 

pattern—of this resurrection (1 Cor. 15:20-23). When he returns, he “will 

transform our lowly bodies so that they will be like his glorious body” 

(Phil. 3:21). 

 Not only the corruption of our bodies, but also the corruption and 

impurity of our hearts and minds will be transformed and overcome 

when we are glorified. The best of us are still sinners and we all harbor 



impurity, malice, and deceit in our souls. In the resurrection, our desire to be rid of these things 

will be finally and completely fulfilled. We will be presented to God “holy in his sight, without 

blemish and free from accusation” (Col. 1:21; see also Eph. 1:4; Jude 24). 

 With our glorification will also come the complete fulfillment of our relationship with God. 

All our relationships in this lifetime, including our relationship with God, often experience 

brokenness, frustration, and misunderstanding. When believers are glorified, there will no longer 

be barriers or brokenness of any kind in our relationship with God. We will see God “face to face” 

and we will know God fully even as we are known by God (1 Cor. 13:12). Our experience of the 

presence of God will be unending joy and unimaginable love (See Ps. 16:11 and 1 Cor. 2:9). In 

and through their oneness with God, believers will also experience oneness with each other. John, 

in his vision on Patmos, sees a beautiful picture of this 

glorious fulfillment: 
 

Now the dwelling of God is with men, and he will live with 

them. They will be his people, and God himself will be with 

them and be their God. He will wipe every tear from their 

eyes. There will be no more death or  mourning or crying or 

pain, for the old order of things has passed away (Rev. 21:3-

4). 


